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Chapter   II. 

After  tliese  introductory  remarks  on  tlie  mutual  relations 
of  dogmas  and  religion,  we  might  proceed  at  once  to  consider 
tlie  dogmas  which,  in  spite  of  their  repeated  and  fervid  de- 
nunciations, Brahmos  do  and  must  acknowledge  to  be  neces- 
sary and  component  ingredients  of  their  religion.  But  the 
investigation  will  be  more  complete  and  satisfactory,  if  we 
state,  though  somewhat  briefly,  the  grounds  and  reasons  on 
which,  professedly,  Brahmos  base  their  doctrines,  and  from 
which  they  have  derived  them. 

§  1.     The  Basis  of  Bra hmlsfn. 

The  foundation  of  Brahmism  has  not  been  identical 
tliroughout  the  existence  of  Brahmism.  Bases  of  Brahmic 
creed  have  been  assumed  and  subsequently  discovered  to  be 
untrustworthy  and  treacherous.  Others  have  taken  their  place 
and  passed  through  the  same  history,  and  at  the  present 
time,  the  basis  of  Brahmism  appears  to  be  in  an  unsettled 
and  fluctuating  condition.  Sundry  inconsistencies  and  dis- 
crepancies are  discernible  in  the  published  and  authentic 
statements  bearing  on  this  important  point. 

A  record  of  the  various  changes  of  basis  of  the  Brahmic 
doctrines  is  given  in  detail  in  the  tract  "  Brahmic  Intuition, ^^* 
and  the  facts  there  stated  have  been  quoted  and  accepted  by 
all  parties  as  incontestably  true,  and  have  never  been  challenged 
by  the  Brahmos.  In  A.  D.  1845,  the  Vedas  alone  were  accep- 
ted as  the  authorized  rule  and  standard  of  their  theology. 
In  A.  D.  1855,  the  Vedas  along  with  all  other  professed  Divine 
Revelations  were  entirely  discarded,  and  the  *•  Volume  of 
Natui'e"  was  accepted  as  the  Basis,  and  truths  of  any  kind, 
read  in  or  inferred  from  that  volume  by  processes  of  induc- 
tion and  deduction,  constituted   Brahmic   dogmas.     In   A.    D. 

*  Published  bv  the  Calcutta  Tract  Society. 


2  ■        BrnJnnic  Dogmnsi. 

1860,  a  series  of  tracts  was  published  by  Baboo  K.  C.  Sen,  in 
which  it  was  stated  that  all  reasoning  2:)rocesses  were  incompe- 
tent to  reveal  truths  of  theolog}^,  and  a  third  Basis  was  laid — 
"  The  Bock  of  Intuition."  "  Brahmism  was  founded  upon 
those  principles  of  the  mind,  which  are  above,  anterior  to, 
and  independent  of  reflection."  The  articles  of  faith  were 
"  spontaneous,  instinctive,  involuntary,  practical,  universal, 
primitive,  original,  self-evident  and  axiomatic."  "  In  the  depths 
of  the  soul  hath  Grod  v^itten  in  imperishable  characters 
the  simple  doctrines  of  theism,"  (i.  e.  the  negative  and  positive 
articles  of  faith  of  Brahmism)  "  which  every  one  true  to  his 
nature  may  read."  A  full  examination  of  the  evidence  of 
the  existence  in  human  natui^e  of  this  "  Brahmic  Intuition^''  and 
a  fortiori  of  its  claim  to  originate  the  doctrines  which  Brahmos 
profess  to  have  derived  from  it  is  contained  in  that  tract,  and 
to  it  the  reader  is  referred  for  further  information. 

The  facts  there  adduced  and  the  arguments  built  upon 
them  have  now  been  before  the  public  a  dozen  years,  and 
there  is  not  the  slightest  reason  for  alleging  that,  so  far  as  any- 
thing has  come  to  light  in  the  publications  of  the  Brahmo 
8omaj,  these  facts  and  argimients  are  not  true  and  sound. 
On  the  contrary,  there  is  some  ground  for  belie^dng  that  the 
exposure  of  the  extravagant  and  imaginary  pretensions  ad- 
vanced by  the  Brahmos  with  reference  to  the  range  and  poten- 
cy of  tliis  so-called  ''  Brahmic  Intuition'''  has  had  con- 
siderable effect  in  compelling  them,  not  only  to  adopt  much 
more  sober  and  moderate  language,  but  also  to  a  great  extent 
to  change  once  more  the  Basis  of  their  creed.  This  change, 
however,  has  not,  it  must  be  admitted,  been  announced  with 
the  same  floimsh  of  trmTipets,  as  that  with  which  they  pub- 
lished their  discovery  of  the  inutility  and  incompetency  of 
all  argumentation  in  the  investigation  of  theological  doctrines, 
and  the  fact  of  their  possession  of  a  wonderful  unheard-of  faculty 
in  human  natiu^e,  which  reveals  and  always  has  revealed,  to 
every  man,  directly  and  intuitively,  the  truths  of  the  fundamental 
articles  of  Natm\al  Theology  together  with  the  falsehood  of 
all  the  distinctive  doctrines  of  Cliristianity.  But  the  change  is 
not  less  real,  though  its  extent  is  not  explicitly  and  consistently 
stated. 

The  Brahmic  rejection  of  the/r/<:'^  and  possibility  of  any 
external  supernatural  revelation,  especially  a  book-revelation, 
necessarily  followed  from  their  assum^^tion  of  the  existence 
and  functions  of  this  so-called  "  Brahmic  Intuition,''^  for  it  was 
asserted  that  this  intuition  was  a  revelation,  and  the  only 
possible   revelation.     A    book  revelation,    it   was   therefore    in- 


Brnhniic  Dor/}nrfs.  { 

fallibly  concluded  on  these  (issatned  premises,  was  in  itself 
impossible,  for  "  a  book  is  an  appeal  not  to  the  Intuition 
but  to  the  Understanding."  * 

And  applying  their  not  unusual  method  of  reacliing  con- 
clusions which  it  suits  them  to  maintain,  tliey  dogmatically 
laid  down  a  definition  of  Revelation,  which  was  conveniently 
enlarged  and  narrowed,  so  as  to  just  include  what  they  wanted 
to  prove,  and  to  exclude  what  they  did  not.  It  is  superfluous 
to  remark  that  this  assumed  explanation  of  the  significance 
of  this  theological  term  was  just  a  perversion  of  its  established 
meaning.  Revelation,  it  was  said,  was  not  and  could  not  be  any 
thing  else  than  a  direct  communication  by  God  to  the  soul 
through  Intuition.  This  being  assumed  as  an  undoubted  fact, 
(though  there  is  some  reason  for  thinking  tiiev  borrowed  it  from 
Mr.  F.  Newman,  Author  of  "  The  Soui;'  "  Phases  of  Faith'')  it 
will  not  strike  any  one  as  a  marvel  of  logical  acumen  that 
they  saw  their  way  to  the  conclusion ;  erijo^  all  external 
and  mediate  revelation  is  impossible,  t 

However,  this  position,  viz., — that  "  Brahmic  Intuition"  was 
the  only  source  of  theological  knowledge  ;  reasoning  processes 
were  incompetent ;  mediate  and  external  revelation  impossible ; — 
was  proclaimed  as  the  Basis  of  Bralimism  and  its  distinguish- 
ing excellence.  We  have  now  to  point  out  in  what  way  this 
Basis  has  been  substantially  modified.  External  Revelation, 
which  ten  years  ago  was  discarded  as  impossible,  and  argu- 
mentation which  was  renounced  as  incompetent,  are  now,  it  is  con- 
tended, not  only  possible  and  useful,  but  actual  sources  and 
methods  of  arriving  at  a  knowledge  of  Brahmic  doctrines.  Let 
us  turn  to  Baboo  K..  0.  Sen's  Lecture  on  Great  Men,  delivered 
in  the  Town  Hall,    Calcutta,  September  28th,  1866.  :J: 

This  address,  we  may  observe,  was  all  carefully  worded  and 
fenced,  in  order  to  remove  the  erroneous  impression,  which  he 
had,  we  suppose  unwittingly,  conveyed  in  a  previous  Lecture  on 
Jesus  Christ,  that  he  believed  the  prophet  of  Nazareth  was  what 

*  See  Brahmic  Tract,  No.  12,  Revelation,  passim.  We  should  like  to  know- 
how  an  appeal  can  be  made  to  any  human  faculty  except  through  the  un- 
derstanding. 

t  We  may  remark,  by  the  way,  that  Revelation  as  a  Theolflfjical  Technical 
term,  (though  of  course  not  in  popular  language)  always  signiifies  a  superna- 
tural impaxtation  of  knowledge,  the  mode  being  indifferent,  so  that,  as  this 
"  Brahmic  intuition,  ex  hypothesi,  is  a  universal  natural  faculty,  truths  thence 
derived  and  known,  could  not,  with  any  propriety,  be  designated  revealed 
truths,  any  more  than,  e.  g.  the  truths  of  Arithmetic  and  Geogi'aphy  ;  vid 
True  Revelation.     Section  I. 

X  Lectures  and  Tracts.    Eng.  Ed.  pp.  19-93. 
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Christians  accept  Him  to  be.  In  the  carefully  guarded  statements 
of  this  lecture,  delivered  for  such  a  special  purpose,  we  find  that 
three  original  and  distinct  sources  and  bases  of  Brahmic  theology 
are  enumerated.  The  truths  derived  fi'om  these  various  sources 
differ  indeed  in  extent  and  purport,  but  they  are  all  trustworthy 
and  authoritative.  Strange  to  say,  this  much  vaunted  "  Brah- 
mic Intuition"  is  not  among  them  !  No  reason  is  vouchsafed 
for  this  serious  omission,  nor  any  intimation  given  that  the 
Basis  of  Brahmism  hitherto  assumed  has  been  abandoned. 
Statements  are  advanced  dogmatically  and  axiomatically. 
The  casual  reader  of  Brahmo  publications  can  scarcely  avoid 
observing  that  oracular  utterance  is  characteristic. 

I.  First  of  all.  Material  Creation  is  referred  to  as  supplying 
mankind  with  truths,  and  giving  information  imlirectly  and 
mediately  of  the  existence  and  character  of  the  Supreme 
Being,  "  The  universe  exhibits  on  all  sides  innumerable 
marks  of  design  and  beauty,  of  adaptation  and  method,  which 
man  cannot  explain  except  by  referring  them  to  an  Intelligent 
First  Cause,  the  Creator  of  this  vast  universe."  * 

"We  are  not,  in  this  place,  questioning  the  soundness  of 
the  position  here  assumed,  but  simply  pointing  out  the  vacilla- 
tion and  uncertainty  which  have  characterized  the  Brahmic  de- 
termination of  the  basis  of  their  creed.  We  may  congratulate 
them  on  having  now  reached  and  admitted  a  fact  wliich,  to  be 
sure,  was  abeady  sufficiently  obvious,  and  which  has  been 
always  duly  enforced  by  all  Christian  writers  on  Natural  Theolo- 
gy. The  works  of  God  in  external  natiu^e  do  unquestionably  tes- 
tify to  the  Divine  Intelligence  and  Power,  and  in  less  degree  to 
the  Divine  Groodness.  But  the  inconsistency  of  the  doctrine  here 
laid  down  as  a  basis  with  the  averments  previously  made  with 
reference  to  the  exclusive  functions  of  "  Brahmic  Intuition," 
is  obvious.  Has  it  escaped  the  notice  of  the  leader  of  the 
Brahmo  Somaj  ?  Whether  the  amount  of  truth  derived  from 
this  source  be  great  or  small,  is  irrelevant :  some  truth  is  derived, 
and  is  derived  from  an  external  revelation,  indirectly  and 
inferentially.  It  is  received,  as  Baboo  Keshub  Chunder  Sen 
truthfully  remarks,  "  at  second-hand.''''  t 

Hitherto  it  had  been  asserted  that  Brahmic  truths  "  were 
not  wrought  out  by  mere  reasoning."  "  Brahmism  reveals  truths 


*  Great  Men,  p.  53. 
t     Great  Men,  p.  88. 
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immediately  and  thus  brings  in  all  tlie    vividness   and  force  of 
direct  perception."  * 

II.  In  tlie  second  place,  we  are  distinctly  informed  tliat 
another  authentic  som-ce  of  Brahmic  revelation  is  Divine  Pro- 
vidence, as  displayed  in  the  history  of  the  world,  and  especially 
in  the  lives  of  Great  Men.  "  But  is  God  manifested  only  in 
matter  ?  There  is  another  revelation  ;  there  is  God  in  History. 
G-od  manifests  Himself  in  History  through  Great  Men."  t 

This  source  of  religious  knowledge, — true  or  false,  is  not  now 
the  question, — is  again,  dii^ectly  contradictory  of  the  doctrine 
previously  enounced ;  for  it  is  crternal  and  indirect^  and,  in 
whatever  degree  effective,  is  only  effective  through  the  medium 
of  books. 

Eevelation  through  external  nature,  may  be  meagre,  but 
it  is  at  all  events  universal,  however  blind  men  may  have  been 
to  its  light.  + 

But  this  mode  of  revelation, — through  Great  Men — is  partial 
and  limited.  Whatever  objections  persons  may  conceive  to 
lie  against  the  Cliristian  Eevelation  on  account  of  its  limited 
extent,  it  is  evident  that  Bralimos  cannot  consistently  advance 
any,  for  such  objections   lie   equally   against   this   doctrine  of 

*  Brahmic  Tract  No.  4,  p.  32,  p.  36. 

In  this  Lecture  on  Great  Men  we  read  p.  5r>.  "  Behold  the  Supreme 
Creator  and  Ruler  of  the  Universe — infinite  in  wisdom,  power  and  goodness  — 
immanent  in  matter  ;"  and  again  p.  54  "  If  the  world  is  real,  it  is  real,  because 
of  the  divine  power  which  aiiimates  it  and  constitutes  its  immanent  vitality.'''' 
It  is  not  our  desire  to  fasten  a  charge  of  teaching  Pantheism  on  Baboo 
Keshub  Chunder  Sen,  especially  as  he  has,  in  his  recent  Lecture  on  Ini^pi ra- 
tion, page  17,  distinctly  disclaimed  the  doctrine  and  stigmatized  it  as 
"blasphemous"  and  "demoralizing." 

But  Pantheism  in  its  crudest  and  grossest  form  is  the  doctrine  both  of 
popular  Hinduism  and  of  the  most  esteemed  and  orthodox  system  of  Hindu 
Philosophy,  the  Vedant.  It  is  also  the  original  and  proper  acceptation  of 
that  motto  of  the  Brahmo  Somaj  ^^  elinmeradn'itiijam'''  "one  without  a 
second,"  which  is  ^pantheistic  technical  term,  and  which,  like  Christian 
theological  terms,  the  Brahmos  have  appropriated  and  perverted.  But,  as  the 
Lecturer  was  urged  to  make  this  apology  by  the  fact  that  "  some  may 
construe  what  he  had  said  into  Pantheism."  we  may  remark  that  the  passages 
we  have  quoted,  do  give  some  colour  and  plausibility  to  this  construction. 
Had  the  Lecturer  intended  to  convey  the  idea  that  the  Deity  is  amalgamated 
with  the  material  word  and  is  not  a  Personality  separate  from  it,  he  could 
scarcely  have  expressed  the  idea  more  clearly  and  succinctly  than  he  has 
dune. 

t  Great  Men.,  pp.  56-57. 

%  This  very  general  ignorance  of  the  truths  which  external    nature   reveals 

is  a  serious  difficulty  with   Brahmos,    who    assert   that   their   doctrines   of  the 

Divine  Nature  and  Attributes  are    "  self-evident   convictions"    and   that  man's 

present   condition  is  not  abnormal.     But  they   never   refer   to   it    in    any   way. 

Can   they  not  perceive  it  ? 
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Revelation  tlirough  Great  Men.  Not  to  dwell  on  tliis,  what  are 
we  to  think  now  of  the  assumed  first  truths  the  asserted  dogma 
that  "  a  book  revelation  is  impossible"  ?* 

*Tlaere  are  some  very  remarkable  declarations  given  by  the  Lecturer  with 
reference  to  the  Nature  of  these  Great  Men  to  which  it  is  necessary  to  draw 
attention.  These  Great  Men,  who  are  identified  with  prophets,  "  though 
human  are  (^/r/?i6?."  "  God  puts  into  their  constitution  something  superhumati 
and  divine.  The  prophet  is  both  God  and  man.  He  is  a  "  God-man.'"  He  is 
an  incarnation  of  God.''  p.  61.  ''Great  men  are  sujyerkumari,  and,  I  may 
add,  sujyernatural. "  p.  64.  We  open  our  eyes  with  astonishment  and  cannot 
suiliciently  admire  the  strong  faith,  not  to  say  credulity,  of  the  Lecturer  ;  but, 
there  is  nothing  after  all  to  ruffle  our  equanimity. 

On  reading  further  we  find  that  the  Lecturer  does  not  mean  what  all  Christians 
and  Hindus  and  Mahomedans  would  naturally  suppose  he  did,  for  he  assures 
us  that  in  claiming  for  Great  Men  the  dignity  of  being  Divine  Incarnations  he  is 
only  claiming  for  them  that  which  every  single  being  who  is  supposed  to  be 
a  member  of  the  human  race  possesses  also.  "Certainly,"  says  the  Lecturer, 
'•  every  man  is  an  incarnation."  "  'tVe  are  now  as  much  astonished  on  the  other 
side,  and  enquire  what  proof  is  there  of  this  tremendous  assertion  : — how  is  this 
surprising  statement  established  I  The  answer  is  very  simple.  By  a  short  and 
easy  process  which  is  somewhat  frequently  adopted  in  Keshub  Baboo's 
Lectures,  and  which,  the  Brahmos  must  allow  me  to  say,  is  transparently  in- 
conclusive, viz..,  asserting  that  the  term  incarnation  does  not  mean  that  which 
every  one  has  always  supposed  it  does  but  that  it  means  that  which  it  suits  Baboo 
K.  C.  Sen  to  assert  that  it  should  and  does.  "True  incarnation,"  he  tells 
us,  ■'  IS,  not  as  popular  theology  defines  it,  the  absolute  perfection  of  the  divine  na- 
ture embodied  in  human  form."  "  It  means  the  spirit  of  God  manifest  in  human 
flesh"  and  he  puts  the  question,  "are  we  not  allc  onscious  that,  however  sinful 
we  may  be,  God  dwells  in  each  of  us  inherent  in  our  veiy  constitution'?"  This 
question  he  clinches  with  a  quotation  from  St.  Paul.  "  Know  ye  not  that  ye 
are  the  temple  of  God,  and  that  the  spirit  of  God  dwelleth  in  you  ?"  pp.  62, 6B. 
Consequently,  "  if,  Great  Men,  are  miracles,  they  are  only  greater  miracles 
than  ordinary  men"  p.  6-i. 

Hence,  we  are  all  miracles  and  we  are   all    incarnations.    Great   men    only 
difier  in  being  greater  miracles  and  greater  incarnations. 

Now,  whether  incarnation  as  defined  "by  popular  theology"  bean  objective 
fact  exhibited  in  the  Life  of  Jesus  Christ  or  not,  is  another  question,  not  here 
discussed,  but  there  can  be  no  doubt  whatever  that  that  the  idea  of  incarna- 
tioa,  as  defined  by  popular  theology,  is  expressed  and  suggested  by  this  term. 
This  idea  does  exist  as  a  mental  fact ;— how  then  is  it  to  be  expressed  in 
the  English  Language,  if  the  term,  incarnation,  as  Baboo  Keshub  Chunder  Sen 
avows,  does  not  express  it  ?  Can  the  Brahmos  really  impose  upon  themselves 
by  the  imagination  that  they  have  efEected  a  change  in  peoples'  ideas  by 
arlntrarily  altering  the  established  meaning  of  words  ?  Can  it  be  reason- 
ably expected  that  Brahmic  Theology,  "  constructed"  by  such  methods  as  these, 
can  last,  or  that  Bengalis,  acute  and  intelligent  as  they  are,  would  be  for 
long  imposed  upon  by  such  unsound  reasoning,  if  they  were  but  in  earnest 
in  "their  religious  enquiries?  Baboo  Keshub  Chunder  Sen  struggles  hard 
to  shew  his  right  to  use  all  the  phraseology  of  the  supernatural  doctrines 
of  the  Bible  while  he  rejects  every  iota  of  supernatural  element,  but 
it  will  be  in  vain.  This  doctrine  of  a  natural  incarnation  is  also  plainly 
stated  and  inculcated  in  Keshub  Baboo's  Lectures  to  Women,  m  which  in 
Bengali  he  expounds  the  contents  and  evidence  of  the  Brahmic  Creed. 
In  Lecture  11.  p.  10.  he  informs  his  audience  that  human  nature  is  composite 
and  when  analysed  is  found  to  contain  four  natures,  ("si^:^^  'S[Z^Z  5tf^ 
>2r^i%  'sri?:!;).  First  the  material  body  {W5  *f^.  )  ;  secondly,  the  animal 
propensities  (<>|~!Sv2r^^.)  ;  thirdly,  human  understanding  (f%.)  :  and  jourthh/, 

God   ^^?  ^T^i^  ^^5  '^^^'^  W?n5^<  ^t^l   -f\^i  «   511^^1  ffj^^  C2i^^  ^?:??{ 
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III.  In  the  last  place,  a  tliii'd  and  higliest  source  of  revelation 
is  distinctly  asserted,  which  yet  is  not  identical  with  the  uni- 
versal natural  faculty,  "  Brahnnc  Intuition,'"  formerly  assumed 
to  exist  and  to  constitute  the  Basis  of  Brahmism.  What  then  is 
this  su2:)erior  mode  of  Revelation  which  yet  remains  to  be 
mentioned  P  It  is  Inspiration.  "  In  inspiration  the  supreme 
soul  is  presented  to  us  in  our  finite  souls,  and  His  saving  light 
falls  directly  upon  the  eye  of  faith."  The  highest  revelation 
is  Inspiration  where  spirit  communes  with  spiiit,  face  to  face, 
without  any  mediation  whatsoever."  * 

This  is  certainly  direct  revelation,  independent  of  books 
or  any  external  media,  but  it  is  still  external  and  not  universal,  f 

It  is  not  a  blessing  which  every  human  being  possesses  by 
virtue  of  his  possessing  a  human  nature,  such  as  "  Brahmic 
Intuition"  was  supposed  to  be.  The  possibility  of  secimng 
it  is  contingent  upon  the  condition  of  the  recipient  having 
faith.  Now  St.  Paul  tells  us  "  all  men  have  not  faith,"  and  daily 
experience  proves  the  truth  of  the  observation. 

Still,  in  spite  of  this  limiting  condition,  Brahmic  In- 
spiration would  sui'ely  be  hailed    as  an  unspeakable  blessing, — if 


^'^\  '^t^  «1f?W  Cit^.  "  Grod  being  incarnate  in  his  heart  sends  con- 
tinuously truth  and  holiness  and  gives  knowledge  of  Himself." — Accord- 
ing to  this,  God  is  a  component  element  of  human  nature,  and  every  single 
human  being  is  an  avatar  (  '^^^St^  ).  \^\sx'&  First  Lecture,  p.  1.  he  insists 
upon  the  superiority  of  Brahmism  over  Hinduism,  because  of  the  Incarna- 
tionn  of  the  latter   (  f^T^fctCJr^  CT5f  ^  ^?:v5t^'>t'«l)  '• 

There  is  a  further  question  deserving  consideration,  which  we  can  only  just 
allude  to,  viz.  ;  whether  the  theory  of  Incarnation  which  Baboo  Keshub  Chunder 
Sen  inculcates,  is  not  really  identical  with  Pantheism  ?  This  may  be  very  easily 
possible  and  quite  consistently  too  with  Baboo  Keshub  Chunder  Sen's  avowed 
abhorrence  Of  Pantheism,  in  consequence  of  his  general  superficiality  of  thought. 

*  Great  Men.  p.  88.     - 

f  That  which  has  been  presented  to  the  soul  is  necessarily  external  till  it  has 
been  presented  and  apprehended.  Whether  the  Supreme  Being  in  this  sup- 
posed process  of  inspiration  reveals  to  the  human  mind  truth  which  is  outside 
the  range  of  its  natural  powers,  or  only  evokes  and  actualizes,  on  the  condition 
of  faith,  that  which  is  potentially  resident  in  the  mind  but  latent,  makes  no 
difference.  In  both  cases  it  is  a  revelation  of  external  truth.  De  nofi  existentihus 
et  non  apparevtihus  eadeiii  est  ratio.  If  it  is  contended  that  the  latter  is  a  fact, 
can  it  be  denied  that  the  former  is  possible  1  But  Baboo  Keshub  Chunder  Sen 
in  his  efforts  to  claim  for  his  Brahmism,  Revelation  and  Inspiration,  and  yet 
steer  clear  of  every  thing  beyond  the  ordinary  laws  of  human  nature, 
assures  us  that  the  former  is  impossihle.  i.  e.,  that  God  cannot  reveal  truth 
undiscoverable  by  man,  and  also  assures  that  the  latter  is  an  ordinary  fact, 
i.  e.  that  God  does  reveal  truths  which  are  latent  in  the  human  mind  till  He  by 
inspiration  throws  light  upon  them.  This  to  plain  simple  folks  looks  like 
"straining  at   a  gnat  and  swallowing  a   camel." 
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onhj  it  could  be  proved  to  be  a  fact.  The  tiling  is  possible  no 
doubt,  even  in  these  days  of  scepticism,  but  possiblities  are 
not  facts  and  do  not  become  so  through  oui^  loud  assertions. 

Baboo  Keshub  Chunder  Sen  assures  us  of  the  fact,  and  though 
he  may  stigmatize  Christians  as  worldlings,  the  truth,  however 
painful,  must  be  declared ;  they  do  desiderate  a  little  more 
evidence  than  what  is  contained  in  Baboo  Keshub  Chunder  Sen's 
oracular  deliverance.  They  believe  that  holy  men  of  old  were 
inspired  by  the  Holy  Grhost,  but  these  men  are  supposed  to  have 
given  evidence  and  submitted  credentials  of  their  authority  to 
speak  as  men  inspu-ed  of  G-od.  What  are  the  marks  ;  what  are 
the  criteria  of  this  "  BraJimic  Inspiration  "  ?  Spiu'ious  claims 
to  inspiration  may  be  advanced,  as  they  have  been  in  times  past ; 
how  are  they  to  be  tried  ?  What  is  to  prevent  any  leader 
of  the  Brahmo  Somaj  setting  up  any  day  to  be  an  inspked 
prophet,  and  if  so,  how  are  we  to  recognize  the  genuine  and 
discriminate  it  from  the  counterfeit  ? 

But  it  is  not  unlikely  that  our  Brahmo  friends  may  re- 
pudiate the  necessity  of  exibiting  tests  to  discriminate  genuine 
from  spimous  inspiration,  and  may  allege  further  that  we  are 
in  ignorance  of  what  the  Brahmos  mean  by  liisjjiration. 
This  latter  averment  is  not  improbable,  for  when  we  compare 
the  remarks  in  this  Lecture  on  Great  Men  with  those  contained 
in  the  recent  Lecture  on  Inspiration,  it  appears  that  in  the 
former  there  is  a  confusion  between  the  operation  of  the  Divine 
spirit  in  the  revelation  of  religious  truth,  and  the  operation  of 
the  Divine  spirit  in  aiding  the  i^ractical  application  of  and  spiri- 
tual obedience  to  religious  truths  already  revealed  ;  while  in  the 
latter  Lectm-e,  the  operation  fii'st  mentioned,  viz.,  Revelation,  is 
altogether  ignored  an  :1  Inspiration  is  assumed  to  signify  only  the 
practical  sanctifying  operation.  In  the  first  Lecture,  Inspu^ation 
is  confounded  with  Sanctification  ;  in  the  second  Lecture,  Sanc- 
tification  is  substituted  for  Inspu^ation.  The  two  processes,  no 
doubt,  are  closely  allied,  and  we  should  all  think  that  the  com- 
mimication  of  religious  truth,  whether  natural  or  revealed, 
should  norniaUy  be  accompanied  with  practical  obedience  and 
holiness  of  life.  But  what  is  ideally  perfect,  does  not,  but  too 
often  in  this  world  of  om'S,  actually  exist.  Do  the  Brahmos 
really   know    what  they  mean  ? 

But  it  is  necessary  to  refer  to  this  Lecture  on  Insjjiration 
for  an  illustration  of  a  characteristic  method  of  Brahmio 
reasoning.  It  is  contained  in  the  proof  submitted  of  the  uni- 
mrsality  of  this  "  Brahmic  Inspiration.''  The  Lecturer  asserts  that 
this  ''  Brahmic  Inspii-ation"  is  eternal  and  universal.  We  are  not 
concerned  at  present  with  the  truth  or  falsehood  of  this  position, 
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we  only  wish  to  point  out  the  rca,dically  vicious  method 
adopted  to  prove  it.  The  evidence  is  contained  in  the  following- 
sentences.  * 

"  Oiu'  position  as  frail  beings  amid  the  temptations  of  this 
world  renders  it  /^rrr.s.sY^r// that  Grod  should  ever  speak,  so  that  we 
may  hear  Him  whenever  we  wish,  and  receive  inspiration 
whenever  and  wherever  we  may  need  it."  "  It  eroniot  serve  the 
p/(rj)ose  of  unirersaJ  redeinptioii  if  a  select  few  have  been  inspired 
by  him."  *'  All  scrip tui-e  is  given  by  inspii^ation  of  Grod  and 
is  profitable  for  doctrine,  for  reproof,  for  correction  and  for 
instruction  in  righteousness.  If  such  be  the  object  and  end  of 
Inspiration,  it  must  be  frustrated  unless  Grod  should  vouchsafe 
to  inspire  mankind  eternally  and  universally." 

Now  this  argmnent  is  in  the  a  priori  and  deductive  method, 
proceeding  from  premisses  assimied  to  be  certain  to  conclusions 
necessarily  and  inevitably  following  from  them.  What  are 
these  premisses  which  are  posited  as  certainties  ?  Baboo 
Keshub  Chunder  Sen  huoivs  what  are  the  designs  of  the 
Infinite  Mind  in  the  Creation  and  Providence  of  the  human  race, 
and  also  what  are  the  methods  possible  to  an  Infinite  Mind 
of  seeming  those  designs.  The  conclusion  he  draws,  that  Grod 
must  act  in  such  and  such  ways  would  be  satisfactory, — for  it 
would  be  demonstrated, — if  only  we  were  assured  of  tu'o  points  ; 
1.  That  Baboo  Keshub  Chunder  Sen,  has  this  knowledge,  2, 
can  communicate  it  in /^?^;;^rcy^.  language.  The  Lectm^er  knows 
that  Cod  has  a  design  of  uniccrsal  redemption  ; — (has  he  pondered 
the  underljdng  reference  of  the  word^  redemption)  ;  and  he  knows 
what  mil  and  what  will  not  compass  this  design  of  Universal 
Bedemption.  Partial  inspu^ation  will  not,  universal  ("  Brahmic") 
inspiration,  will.  Ercjo  ;  Brahmic  Inspiration  is  an  established 
fact ! 

If  the  Brahmos  would  carefully  study  Bishoj)  Butler's  in- 
comparable Analofji/^  so  as  to  make  themselves  familiar  with 
the  method  he  adopts  ;  how  he  argues  from  the  faets  and  ex- 
perie)ices  of  this  world  and  hmnan  natm-e  to  probable  conclusions 
regarding  Cod's  designs  and  laws  in  the  sphere  of  religion, 
(even  if  they  studied  only  the  First  Part  which  deals  with 
Natm-al  Theology,)  and  would  observe  with  what  painstaking 
and  honest  carefulness  he  limits  his  conclusions  to  the  capabi- 
lities of  his  premisses,  and  would  notice  also  with  what  reverence 
and  hmnility  he  speaks  of  Cod's  exaltation  and  man's  ignorance, 
we  might  hope  to  hear  less  in  futm-e  of  that  shallow  and 
illogical  declamation  which  unhappily  so  largely  characterizes 
Baboo  Keshub  Chunder  Sen's  addresses. 

*  Ins2?'uYifion.     p.  12. 
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''  Forming  oiu'  notions  of  tlie  constitution  and  govern- 
ment of  the  world  upon  reasoning,  without  foundation  for  the 
principles  we  assume,  whether  from  attributes  of  Grod  or  any- 
thing else,  is  building  a  world  upon  hypothesis,  like  Des- 
cai'tes."  * 

Sra-ely  they  must  acknowledge,  if  they  will  be  at  the 
pains  to  think  on  the  subject,  that  the  question  of  the  existence 
and  universal  existence  of  this  "  Brahmic  Inspu-ation,"  regard- 
ed as  a  species  of  Revelation,  cannot  be  determined  merely 
by  a  priori  conceptions  and  quasi- deductive  reasoning  from 
them.  The  settlement  of  the  question  must  largely  depend 
upon  the  testimony  of  observation  and  experience.  Is  such  a 
vulgar  method  beneath  their  notice  ?  It  would  almost  seem 
as  if  they  had  not  yet  realized  the  obvious  duty  of  attempting 
at  least  to  adjust  their  theories  to  facts,  e.  r/.,  the  facts  of 
Geography  and  History,  for  it  is  argued,  "  the  end  of  ins- 
piration must  be  frustrated  unless  Grod  should  vouchsafe  to 
inspire  mankind  eternally  and  universally."  But  they  must 
excuse  our  remarking  that  other  men,  who  have  not,  and 
know  they  have  not,  this  familiar  acquaintance  with  Divine 
Ends,  Possibilities  and  Impossibilities,  are  compelled  to  observe 
the  condition  of  society  for  traces  of  the  eifects  of  this 
alleged  universally  existent "  Brahmic  Inspiration/'  And  what 
more  facile  and  satisfactory  test  can  we  have  than  the  con- 
dition of  the  country  in  which  we  now  live  ?  Pantheism, 
and  Fatalism,  Hindu  Polytheism  and  Idolatry,  and  amongst 
the  educated,  Positivism  and  Atheism,  are  painfully  prevalent, 
to  say  nothing  of  the  huge  stolid  mass  of  practical  in- 
difference to  any  religion.  We  cannot  ignore  these  obvious 
facts.  And  as  regards  the  alleged  universal  existence  of  this 
*'  Brahmic  Ingpii^ation,"  these  facts  compel  us  to  adopt  an 
alternative  conclusion;  either,  1,  Glod  does  not  inspire  men  univer- 
sally as  Baboo  Keshub  Chunder  Sen  asserts,  or,  2,  if  He  does, 
then  the  end  of  His  inspiration  is  fi'ustated.  The  Lectm-er 
may  take  his  choice.  The  gross  superstitions  of  Hinduism 
prove  him  to  be  icrong,  either  in  the  premisses  he  has  assumed, 
or,  in  the   inference  he  has  drawn  from  them,  f 

*  Butler's  Analogy,  Part  I,  Introduction. 

t  Whatever  Brahmosmay  imagine  as  to  th^e  universal  and  eternal  operation 
of  this  "  Brahmic  Inspiration,  facts  remain  facts,  and  the  world  is  as  it  is 
all  the  same.  The  benighted  ignorance  and  the  frightful  superstitions  of  the 
human  race,  to  which  all  past  history  and  present  experience  bear  witness, 
is  a  real  and  deplorable  fact,  and  has  always  been  adduced  by  Christian 
Div  ines  as  a   convincing   proof  of   the  need  of   a  supernatural  revelation. 

But  a    felt  and    acknoAvledged   need    is    no   evidence  bv  itself  of   the 
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The  conclusion  from  tliis  long,  and  we  fear,  tedious 
enquiry  into  the  nature  and  functions  of  "  Brahmic  Inspir- 
ation," is  not,  it  must  be  confessed  very,  satisfactory.  WJtdJier 
this  "  Brahmic  Inspiration," — for  the  existence  of  which  we 
have  only  Baboo  K.  0.  Sen's  assurance, — is,  as  is  distinctly 
afhrmed  in  the  Lecture  on  Great  Moi,  a  kind  of  Revelation^ 
the  higliest  and  most  authoritative,  the  Basis  of  Brahmism 
pay  excellence ;  or  whether^  in  a  much  lower  sense,  it  is  Divine 
Grrace,  promotive  of  holy  conduct  and  obedience  to  truth  already 
revealed — as  seems  to  be  implied  in  the  recent  Lecture  on 
Inspiration^  cannot  be  very  clearly  made  out.  The  word  is 
ilomished  and  flashed  before  our  eyes  ;  the  subject  is  enveloped 
in  a  mist  of  showy  verbiage ;  but  the  thought^  which  should 
underlie  the  grandiloquent  language,  is  feeble  and  vague. 

Depending  upon  the  evidence  ftirnished  by  these  two 
Lectures,  the  prohahle  conclusion  is  that,  as  regards  this  point, 
the  Brahmo  Somaj  has  receded  fL'om  the  position  taken  up 
in  1866,  which  again  was  an  abandonment  of  that  of  1862.  Ins- 
piration, viewed  as  a  species  of  du^ect  ^.rf^?; 7? r// Revelation,  limited 
and  conditioned  by  faith  in  the  recipient,  which  was  assumed 
to  be  pre-eminently  the  Basis  of  Brahmism  in  1866  is  prohahly 
now  in  1873  abandoned.  This  conclusion  is  corroborated  by  the 
negative  evidence  supplied  by  a  small  Tract  published  this 
year,  entitled  "  Essential  Principles  of  Brahmo  Dharmay  * 
This  brief  and  formal  enunciation  of  Brahmic  Dogmas  makes 
no  allusion  whatever  to  '•  Inspiration"  word  or  thing.  The 
following  is  the  authentic  statement  published ;  "Scripture. 
The  true  scriptm-es  wiitten  by  the  hand  of  Grod  are  two — the 
volume  of  natui^e  and  the  natm-al  ideas  implanted  in  the  mind. 
The  wisdom,  power   and  mercy   of  the   creator   are  wiitten  in 

satisfaction  of  that  need,  althougli  tlie  Lecturer's  argument  implies  that  it  is. 
Apologists  of  the  Christian  Revelation  point  to  a  number  of  independent 
congruous  and  converging  series  of  historical  facts,  which  along  with  other 
proofs,  they  allege,  justify  and  render  imperative  the  belief  that  a  supernatural, 
Revelation,  mz.^  Christianity,  has  been  given.  These  historical  facts,  ^ohoo 
Keshub  Chunder  Sen  2^Kif^  an-aij,  and  fondly  imagines  he  has  disposed  of 
by  a  mere  dogmatic  a  j^^'iori  assertion.  "  It  cannot  serve  the  purpose  of 
universal  redemption  if  He  has  spoken  only  once  or  twice  in  the  world's 
history,  or  if  a  select  few  have  been  inspired  by  Him."  Lecture  on  Inspiration, 
p.  12.  Could  the  folly  of  a  priori  dogmatism  further  go  ?  The  primary 
blunder  is  the  radically  vicious  method  embraced,  of  determining  questions  of 
objective  fact  by  mere  antecedent  conceptions.  Would  that  Brahmos 
would  honestly  and  thoroughly  ponder  this  statement ; — "  Belief  and  History 
God  has  conjoined,  nor  shall  man,  to  the  end  of  time,  succeed  in  effecting  a 
divorce.  Religion,  disjoined  from  History,  is  a  flickering  candle,  held  in  the  hand 
of  one  who  looks  back  upon  utter  darkness  behind  him,  and  who  looks  into 
blackness  in  front  of  him."     Restoration  of  Belief ,  p.    13. 

*  Indian,  Mirror  Press    1873. 
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golden  letters  on  the  universe.  We  know  Him  by  studying 
His  works.  Secondly,  all  the  fundamental  truths  about  Grod, 
immortality  and  morality  are  established  in  the  constitution 
of  men  as  primitive  and  self-evident  convictions.  Intuitive 
faith  is  the  root  of  Brahmism."  *  The  latter  statement  is 
again  briefly  re-affii^med  in  a  subsequent  page  ; — "  Brahmism 
is  based  on  the  constitution  of  man,  and  is,  therefore, 
ancient,  external  and  universal."  f  ''  Brahmic  Intuition,'^ 
then,  as  the  exclusive  basis  is  certainly  abandoned.  In- 
spiration, as  a  Basis  of  Brahmism,  was,  probabli/,  only  a 
temporary  intermediate  phase.  The  recognition  of  external  na- 
ture as  a  soiu'ce  of  Brahmic  theology  is  a  change  and,  we 
admit,  an  improvement  in  the  scheme.  The  authorities  upon  which 
Brahmos  rely  for  the  construction  of  their  theology  and# 
from  the  study  of  which  they  profess  to  derive  their 
dogmas  are,  at  2jresent,  first,  in  a  loicer  degree,  the  volume 
of  nature,  and  secondly,  in  a  higher  degree,  the  primitive 
and  self-evident  convictions  established  in  the  constitution  of  men. 

These  are  the  tribunals  by  an  appeal  to  which  the  truth 
and  reality  of  Brahmic  Dogmas  are  to  be  judged,  the  standard 
by  which  they  are  to  be  measured.  Whatever  is  in  accordance 
with  this  two-fold  revelation  must  be  accepted  as  tru.e,  whatever 
contravenes  it,  is  false.  The  decision  given  by  this  revelation 
on  all  religious  questions  coming  within  its  range  is  final,  and 
ought  without  further  demm^  or  question  to  be  accepted  as 
final  by  Brahmos.  It  is  the  tribunal  they  have  themselves 
elected.  That  there  may  be  religious  truths  ahore  and  beyond 
the  sphere  of  this  two-fold  revelation,  the  truth  of  which  it 
cannot  directly  and  immediately  give  a  verdict  upon,  but  which 
may  be  accepted  on  the  adduction  of  suitable  evidence  of 
adequate  amount,  remains  a  possibility.  If  Brahmos  assert 
the  contrary,  they  are  advancing  an  assertion  for  which  their 
own  revelation  gives  them  no  v/arrant,  unless  indeed,  they 
claim  X  for  this  revelation  contained  in  nature  and  the  hmnan 
mind,  which  is  confessedly  finite,  infinity  as  well  as  finality. 

There  is  no  attempt  on  the  part  of  Brahmos  to  prove  that 
this  Eevelation  is  itself  trustworthy,  and  it  is  apparently 
assumed  that  none  can  be  needed  or  reasonably  demanded ; 
and  we  agree  with  them.  We  accept  unreservedly  these 
Bases  of  Bralunism,  as  genuine  sources   of  theological   truth. 

*  Essential  Prlncijjlcs  j).  2. 

t  Ditto  2)  5. 

X  Wliicli  of  course,  no  one   supposes  tliey  consciously  do,  filtliough  much 
of  their  reasonbuj  is  valid  only     on   arsumptions   which   virtually   amount  to 
this. 
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All  reasoning  must  find  a  basis  somewhere  in  something  that  is 
accepted  witliont  reasoning,  as  true  in  itself.  We  cannot  have 
a  chain  suspended  from  nothing.  When  wo  have  ascertained 
what  are  the  primitive  and  fundamental  facts  of  human 
nature,  the  enquiry  then  stops.  We  have  reached  the  terminus. 

This  statement  of  the  Basis  of  Bralnnism,  as  regards 
its  nature,  will  receive,  we  are  confident,  the  suffrages  of 
the  Brahmo  Somaj,  and  as  we  have  said  we  are  not  disposed 
to  question  its  soundness.  If  they  do  not  accept  om'  statement 
of  its  li/iiited  sphere,  and  think  that  this  revelation  is  all-com- 
prehensive and  renders  them  competent  to  pronounce,  irrespective 
of  all  evidence,  upon  the  truth  or  falsehood  of  cuif/  theological 
doctrine  alleged  to  be  supernatm^al  in  origin  and  character 
and  not  contradictory  to  human  convictions,  we  may  remind 
them  that  they  are  but  a  very  small  portion  of  the  human 
race,  and  that  the  "  self-evident  convictions  of  mankind"  seem 
to  be  against  them. 

§  2  Classification  of  Brahmic  Dogmas. 

Accepting,  then,  this  statement  of  "  Brahmic  Revelation,'' 
comprised  in  external  nature  and  the  human  mind,  it  is 
evident  that  the  enquiry  into  the  reality  of  "  Brahmic  Dogmas" 
will  be  primarily,  as  to  facts,  and  only  secondarily  as  to  con- 
clusiveness  of  inference  from  those  facts.  And  the  enquiry  is 
comprised   within    very  definite  limits. 

An  investigation  of  the  primary  and  universal  facts 
of  human  natm^e  would  requu^e  a  volume  at  least,  even  if 
we  were  competent  to  conduct  such  an  extensive  and 
difiicult  enquiry,  and  to  a  great  extent  would  be  super- 
fluous laboiu"  also.  The  question  is  not  what  are  the 
primitive  and  self-evident  convictions  of  human  natm-e,  but 
what  evidence  is  there  to  shew  that  the  distinctive  dogmas 
of  the  Brahmos  are  such  convictions.  We  have  first  to  determine, 
what  these  distinctive  doctrines  are,  and  then  secondly  compare 
them  with  w4iat  the  general  consciousness  of  mankind  as 
disclosed  in  universal  history  shews  to  be  "primitive  and 
self-evident  convictions,"  or  with  the  theological  ideas  derived 
from  the  study  of  the  works   of  nature. 

But  it  may  perhaps  be  necessary,  if  only  to  forestall 
a  x^ossilile  objection,  to  explain  what  is  the  ordinary  and  well 
understood  meaning  of  such  a^^/^mse  as  ^^distinctive  doctrine^^ 
of  Brahmism.  The  characteristic  attributes  of  men  for  instance, 
are  not  those  which  he  possesses  in  common  with  brutes,  nor, 
should  we,  in  enumerating  the  essential  attributes  of  human 
natiu"e,  mention  those  only  which  mark  a  man  out  as  an  animah 
Olu"   attention   would  bo  directed   to   the  differcntiiu  of  human 
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nature.     The  peculiar  marks  wliicli  discriminate  man  from  other 
animals  are  his  essential  attributes. 

Hence,  in  the  same  way,  all  doctrines  which  are  common 
to  Brahmism  and  any  other  religion,  for  instance  Christianity, 
cannot,  with  any  propriety,  be  termed  distinctive  doctrines  of 
Brahmism,  for  they  are  not  manifestly  in  any  way  distinctive. 
The  essential  doctrines  of  Brahmism  are  those  only  which  are 
not  common  to  other  religions,  but  which  belong  pecuUarhj  and 
exclusively  to  Brahmism.  The  "  Essential  Principles  of  Brahmo 
Dharma"  should  not  be,  if  the  contents  of  the  book  corresponds 
with  the  title^  so  much  an  account  of  those  Principles  which 
constitute  Dharma  as  of  those  exclusively  which  constitute  and 
discriminate  the  Dharma  as  Brahmo. 

This  reference  to  an  obvious  and  familiar  distinction  is 
not  altogether  superfluous,  for  it  is  apparently  ignored  in  the 
Brahmic  Tract  just  alluded  to,  and  is  a  justification  of  the 
com'se  we  shall  take  in  determining  which  of  the  various 
doctrines  Brahmos  profess,  we  must  accept  as  distinctively 
Brahmic.  Whatever  doctrines  professed  by  the  Brahmo 
Somaj  are  common  to  Brahmism  and  Christianity,  are  placed, 
by  the  nature  of  the  case,  outside  the  field  of  enquiiy.  They 
are  not  characteristic  doctrines. 

But,  again,  it  is  to  be  noticed,  that  although  tenets  common 
to  Brahmism  and  Christianity  cannot  of  themselves  be  regarded 
as  Essentially  Brahmic,  yet  they  may  be  based  on  such  different 
kinds  of  evidence,    as  regards  both   their  original  manifestation 
and  subsequent  acceptance,  that  regarded/)'o;^i  this  point  of  vieto, 
they  may  be  considered,  not  in  themselves,  but  indirectly  by  the 
evidence   on     which    they    are    grounded,     as    distinctive    of 
Brahmism.     There     are   many   fundamental   religious   truths, 
consolatory  and  sanctifying  when  duly  and  practically  realised, 
which,   of  course,  awaken  a   response  in  the   hearts  of  sincere 
men,  and  therefore  are  in  the  liighest  degree  consonant   to   our 
deepest  religious  instincts,  but  which,  Chiistians     assert,    prior 
to  and  independentl}^  of  this  spiritual    assent,   were    originally 
disclosed  in  the  Chiistian  Pevelation,  and  are   warranted   trust- 
worthy  by  the   authoritative  declaration  of  Jesus  Cln-ist.    Now 
if  these  same  truths,  rent   from  their  connexion  Avith  facts   of 
history   and  divorced   from  this  external  warrant,  are  embraced 
by  Brahmos,   professedly  exclusively  on  the  ground   of  their 
"  being  self-evident  and  primitive    convictions  of  mankind  ;" — 
all  such   doctrines,   not   in   themselves,    but   as   regards   their 
warrant  and  evidence,  may  properly  be   regarded   as   indirectly 
distinctive  of  Brahmism. 

In  addition   to   these   two  classes   of  distinctive  doctrines, 


Byahmic  Dogmas.  15 

we  find  there  is  a  considerable  number  of  tenets  also  pro- 
fessedly accepted  as  being  "  self-evident  convictions,"  which  are 
vcrhcdly  identical  with  universally  recognized  Cluistian  doctrines 
of  alleged  supernatural  origin,  but  which,  Avlien  examined, 
are  ascertained  to  be  diametrically  opposed  or  fundamentally 
different  to  them.  Allusion  lias  already  been  made  to  this 
remarkable  characteristic  of  Brahmic  Theology,  and  it  is  as 
common  as  it  is  noteworthy.  It  would  be  very  difficult  to  quote 
a  single  established  formula  of  Christian  supernatural  truth, 
which  has  not  been  thus  forced  and  outraged  by  Baboo  K.  C.  Sen, 
and  asserted  to  express  a  denial  of  everything  supernatm-al. 
The  reason  of  this  extraordinary  procedure  is  never  mentioned, 
and  we  are  not  anxious  to  impute  motives.  Those  who  are 
not  in  the  secret  of  Brahmic  Nomenclature  wouhl  naturally 
and  certainly  conclude,  on  hearing  these  Christian  formulse 
uttered  by  Brahmo  orators,  that  their  divergence  from  the 
theology  of  the  New  Testament  must  be  almost  imaginary, 
and  that  Chiistian  Ministers  and  Missionaries  are,  (as  Brahmos 
always  declare  them  to  be  on  this  very  ground,)  narrow-minded 
sectarian  bigots  for  not  extending  to  their  brethren  the 
Brahmos  ''  the  right  hand  of  fellowship."  But  the  truth  of 
the  Gospel  is  not  the  property  of  Clmstians  in  general  or 
Missionaries  in  particular ;  we  are  only  trustees  of  that  which 
has  come  from  God  ;  and  we  cannot,  without  sinful  unfaithful- 
ness, patch  up  a  hollow  peace  with  a  party,  which  is  lavish 
indeed  in  its  emplojanent  of  Christian  plu^ases,  but  all  the 
while,  rejects  every  distinctive  Christian  doctrine. 

These  verbally  quasi-chiistian,  really  antichristian,  doc- 
trines are  a  peculiar  feature  of  Brahmism,  and  may  very 
properly  constitute  a  tJiird  class  of  Brahmic  distinctive  dogmas. 
Theh"  sole  interest,  and  that  is  painful  enough,  is  in  the 
phraseology  employed,  which  is  so  very  puzzling  and  mislead- 
ing to  those  who,  owing  to  their  want' of  familiarity  with  the 
very  narrow  range  and  significance  of  the  positive  doctrines  of 
Bralimism  do   not  possess   the   key  of  interpretation.  * 

The  doctrines  of  Brahmism,  then,  comprised  within  the 
range  of  our  enquiiy  will  be  classified  as  follows  : — 

I.  Doctrines  of  Brahmism  distinctive  in  themselves. 

II.  Doctrines  of  Brahmism  distinctive  indirectly,  in  regard 
of  the  icarrant  on  ivhich  they  are  professedly  accepted. 

*  This  liabitual  and  perverse  misapplication  of  Scriptural  language  and 
phraseology  is  so  completely  similar  to  the  practice  of  the  disbelievers  of  the 
"  Spiritual-insight'  party  in  England  and  America  that  an  accusation  of 
wholesale  plagiarim,  not  without  good  ground,  has  been  brought  against  the 
Brahmo  Somaj.     Vide  Eclipse  of  Faith  y.  .36.  10/7^  Ed. 
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III.     Doctrines  of  Bralimism  wliicli  are    verbal  caricatures 
of  supernatiu'iil  facts  and  doctrines  of  Cbristianitj. 

This  threefold  classification  of  the  distinctive  doctrines  of 
Brahmism  is  not  advanced  as   being  scientifically    satisfactory. e 
Some  of  the  Brahmic   doctrines  may  belong  to  more    than  one 
class,  and  it  is  just  possible  that  some  distinctive  doctrines   may 
not   coincide  with  any.    Brahmic  theology,  consistently  enough 
with  the  denunciation  of  dogmas  altogether,  is  generally  in  a 
very  nebulous  condition,  and  not  easily  amenable  to  the  requii^e- 
ments  of  distinct  apprehension  and  definite  statement.  However, 
whatever  be  the  logical  defects  of  this  classification,  it  is  clear  and 
intelligible,  and  adequate  for  the  pm^pose  we  have  in  view,  mz., 
testing    the   reality    of  Brahmic   Doctrines    hy    the    standard    of 
Brahmic  Revelation.     If  any  distinctive  doctrines  are  omitted, 
either  tlirough  our  oversight,  or  through  not  being  clearly  enun- 
cia^ted,  they  will  not  be  of  a  diiferent  kind  from  those  specified, 
or  affect  the  general  validity  of  the  judgment. 

By  way  of  illustration  of  this  classification,  I  append  a 
short  list  of  the  principal  dogmatic  statements  which  distinguish 
the  Brahmic  creed,  arranged  as  far  as  possible  under  then-  ap- 
propriate heads.  T\\Q  positive  doctrines  of  Brahmism  are  very 
few  in  number,  and  generally  are  not  distinctive  in  themselves. 
The  peculiar  doctrines  of  Brahmism  are  pre-eminently  its 
negations.  Brahmism  is  distinctly  marked  out  by  asserting 
what  ^^  the  primitive  self-evident  convictions^^  of  the  human  mind 
declare  to  he  falsehoods  £iJidi}}i2)ossibilities  more  than  by  asserting 
what  these  convictions  declare  to  be  facts  and  realities. 

I.  Belonging  to  the  first  class  we  have,  among  others,  the 
follewing  dogmas,  professing  to  be,  as  Brahmic  principles, 
statements  of  (1)  facts  and  {2)  facts  ichich  are  "^jrwwWi^e  and  self- 
evident  com:ictions." 

1.  The  supernatural  altogether  is  an  ijnjjossihility.  This 
sweeps  away  at  one  stroke  both  the  facts  and  evidences  of 
Christianity. 

2.  Praj^er  for  spiritual  blessing  is  efficacious  ;  but  prayer 
for  ph^^sical  blessings  is  not. 

3.  Forgiveness  of  man's  sin  by   Grod  is   an  impossibility. 

4.  Every  sin  is  adequately  and  exactly  punished  by 
Divine  Regal  Justice,  and  all  punishment  is  converted  into 
chastisement  by  Divine  Fatherly  Mercy. 

5.  Repentance  is  the  punishment  of  sin  and  no  other 
is  possible. 

6.  No  sinner  can  be  punished  till  he  is  conscious  of  his 
sin,  and  this  consciousness  depends  upon  his  own  free  will. 

7.  Fatherly  mercy  consists  in  delivering,  and  accepting  and 
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being  reconciled  to  sinners  a/fcr  they  liaye  Leen  adequately  and 
exactly  punished. 

8.  Eepentance  which  brings  us  Lack  to  God  is  the  only 
atonement. 

9.  lieconciliation,  eflPected  by  the  penal  penitential  process 
described  above,  is  the  only  true  atonement,  and  tlie  Avord 
atonement  means  reconciliation. 

JO.  Hence,  as  every  sinner  must  be  adequately  punished 
h  e.  every  smner  must  adequately  repent,  therefore  every  sinner 
must  be  saved.  Punishment,  liepentance,  and  Salvation  are 
all  the   same    process  regarded    from  different    points  of  view. 

A  universal  and  trustworthy  criterion  of  groAvth  in  religious 
life  and  holiness  is  an  increasing  and  deepening  conviction  of 
the  guiltmess  and  inherent  hatefulness  of  sin.  Now  the  teach- 
ings of  Brahmism  on  this  dire  phenomenon  of  humanity  is 
sadly  and  uniformly  significant.  We  are  sorrowfully  compell- 
ed to  stxate^  that  their  deliberate  teaching,  the  doctrines  they 
sedulously  inculcate,  are  all  in  one  direction,  viz.,  to  explain  awav 
its  true  character  and  reality  as  a  primary  fact  of  consciousness, 
and  to  soften  down  its  guilt  and  odiousness, 

11.  No  man  is  born  with  a  bias  toward  sin,  and  every  man 
as  born  corresponds  to  God's  mind  and  design  in  creating  man. 

12.  All  men  are  sinners. 

13.  Sin  is  not  a  positive  act,  a  real  and  direct  trans- 
gression of  an  obligation  of  which  we  are  conscious.  It  is 
merely  negative  and   privative, 

14.  Sin  is  merely  an  imperfection  of  the  creature  as  such 
and  a  necessary  condition  of  progress.     God  alone  is   altogether 

sinless.  ^ 

These  one  and  all,  are  asserted  to  be  '' primitive  and 
sell-evident  convictions  "  of  the  human  mind. 

II  In  this  second  class  are  to  be  placed  the  greater  num- 
ber of  the  positive  truths  of  Brahmism.  There  are  many 
doctrines  and  facts  which  are  consonant  to  our  highest  reason 
and  deepest  religious  feelings,  but  which,  till  dechwed  and 
sanchoned  by  authoritative  revelation,  exist  in  the  human 
heart  more  in  the  shape  of  religious  hopes  and  vague  doubtful 
expectations  than  as  assured  convictions  and  certitudes.  The 
beautiful  parable  of  the  Prodigal  Son,  Luke  XY.  is  accepted 
and  M  oi^h  bothby  the  spiritualists  of  England  and  America 
and  by  Brahmos  o  f  Bengal  as  a  true  description  of  what  they 
believe  to  be  the  relations  existing  between  man  and  God,  * 

I         *  ''The  "Theory  of  reconciliation"  of  the  theology  of    Theodore   Parker  is 
p.  21,  Isote    Cobbe's    Ed.  K.  C.  ^en^^  Lectures  ^nd  Tracts  Eug.  Ed.  p.  16. 
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But  tliis  parable,  carefully  and  honestly  studied,  clearly 
shews  how  far  the  natural  postulates  of  human  religious  feeling 
and  instincts  can  reach,  and  what  also  they  cannot  give  us. 
The  penitent /e(?/s  after  acceptance  and  welcome,  he  yearns  and 
hopes  for  pardon  and  sonship,  but  he  gets  no  warrant  from 
these  feelings,  profound  and  real  and  spiritual  as  they  are,  to 
expect  forgiveness  with  perfect  assurance,  as  Brahmos  confi- 
dently assert  that  men  do  ;  for  this  he  needs  the  paternal 
declaration.  Profoundly  true  in  the  depths  of  our  souls  is  this 
description  of  the  spiritual  condition  of  the  really  penitent 
sinner,  and  profoundly  assuring  and  consoling  is  Jesus 
Christ's  authoritative  testimony  of  the  father's  love  and  ac- 
ceptance of  every  penitent  sinner,  as  His  son.  It  is  the  spritual 
correspondence  between  the  hopes  and  yearnings  of  man's 
religious  nature  and  the  express  declarations  of  Jesus  Christ, 
who  knows  what  is  in  man  and  also  the  mind  of  the  Father, 
and  this  correspondence  combined  with  a  mass  of  historical 
testimony,  which  prove  to  the  humble,  sincere,  and  penitent 
that  Christians  in  accepting  Christ  as  their  Saviour  are  not 
following  "  Cunningly  devised  fables."  * 

But  antichristian  theists  are  not  at  liberty  to  take  the 
divine  revelation  and  testimony  of  Jesus  Christ,  in  deep  har- 
mony as  it  is  with  our  religious  hopes,  and  pass  it  off  as  a 
"  primitive  and  self-evident  cognition"  of  their  own  discern- 
ing and  divorced  from  its  historical  surroundings  and  evidence. 
It  is  a  simple  matter  of  fact  that  these  doctrines  in  their  defi- 
niteness  and  purity  have  never  been  recognized  nor  realized 
except  in  the  light  of  Jesus  Christ's  words.  This  significant 
fact  is  virtually  admitted  and  then  feebly  evaded  by  Baboo 
K.  C.  Sen.  f 

We  have  then  under  this  head. 

1.  The   Unity,  Personality  and  Perfection  of  Grod. 

2.  The  Fatherhood  of  Grod  and  the  Brotherhood  of  Man. 

3.  Man's  immortality. 

4.  The  Christian   Doctrine  of  Creation. 

III.  Those  who  are  familiar  with  Baboo  K.  C.  Sen's  ad- 
dresses are  well  aware  of  his  persistent  attempt  to  employ  all 
the  doctrinal  terms  and  phraseology  of  the  Christian  superna- 
tural Revelation  to  express  ideas  which  are  a  denial  of  every- 
thing which  is  distinctively  Christian.  This  attempt  is  after 
all  only  an  indirect  testimony  to  what  is  the  truth  viz.^  that  the 
Christian   is  the  real    and    true    Theist.     It   is     Christianity 

*  See   Huttons's,    Essays   Vol.  1.  The  Incarnation   and   Principles  of  evi-  | 
dence   pp.  236-245. 

t  See  Trv£    Revelation,  p.  16.  n. 


Brahmic  Dogmas.  19 

wliicli  brings  to  light  in  their  pimty  and  reality  the  fundamen- 
tal principles  of  Natural  Religion,    whicli  recognizes,  sanctions 
and  fulfils  them. — 
We  have 

1.  Brahmic  "Unity  in  Trinity".  * 

2.  Brahmic  "Incarnation;"  Brahmic  Revelation;  Brah- 
mic "Scripture;"  Brahmic  "Inspiration;"  Brahmic  "Kingdom 
of  Grod;"  "Grospel"  "Regeneration;"  "Redemption"  "Atone- 
ment;"   "Saving  mercy;" — 

It  would  be  of  little  import  if  in  one  or  two  isolated  cases, 
Brahmos  had  appropriated  Christian  phraseology  to  express 
anticliristian  ideas,  and  had  asserted  that  these  ideas  were  all 
that  the  phraseology  does  and  ever  did  express;  but  the  re- 
markable and  significant  fact  is  the  appropriation  and  misuse 
of  the  whole  Christian  Vocahdary.  % 

One  effect  of  this  peculiarity  of  Brahmism  is  obvious — 
when  European  Christians,  who  are  not  familiar  with  the 
history  of  the  Brahmo  Somaj  hear  this  Christian  pliraseologv^ 
they  are  disposed  to  believe,  naturally  enough,  that  the  Brah- 
mos are  not  far  from  the  Kingdom  of  Christ;  but  so  far  as  Um 
language  is  any   evidence,  they  are   egregiously  mistaken. 

•  "  The   realization  of  the   grand   doctrine   of    Unity   in   Trinity '"  K.  C. 
Sen's  Addresses,    Eng.  Ed.  p.  145. 

X  Nor  is  this  a  recent  procedure  on  their  part,  nor  can  they  say  that  the 
doubtfulness  of  it  has  not  been  pointed  out.  In  the  Cathedral  Lectures,  de- 
livered and  published  in  1861,  this  practice,  is  distinctly  indicated  and  con- 
demned. "  If  'atonement'  simply  means,  'reconciliation,'  we  are  only  obliged 
to  invent  a  new  word  to  express  what  we  generally  mean  by  atonement.  It  is 
not  I  think  to  the  credit  of  those  who  wrote  these  Brahmo  tracts,  that  they 
have  attempted  to  support  a  doctrine  by  a  misuse  of  an  English  word. '" 
First  series  VI.  P.  19. 

Calcutta^ 

S.  D. 
July^  1873. 


BHOWANIPORE  ; 
[Printed  by  B.  M.  Bose,  for  the  Calcutta  Christain  tract 

AND  BOOK  society,    AT  THE  SaPTAHIK  SuMBAD  PrESS.] 

1873. 


DATE  DUE 

.-\  ^  rjjLpaiMB 

f> 

GAYLORD 

PRINTED  IN  U.S.A. 

BL1263.D99V.2 
Brahmic  dogmas :  Part  2,3. 

Princeton  Theological  Seminary-Speer  Library 


1    1012  00163  3439 


